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: Sabbath School Lesson for March 24, 1957 
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: Melee To Understanding Scripture Readings in Day by Day 
: Women’s Work — Bible Study for Circle Bible Leaders on 
“Jesus and Citizenship”. See pages 18-22. 
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EDITORIAL 


Rules Not Laws 
Editors Note: 


We are reprinting this Editorial by Dr. 
Robinson because of a serious typographical 
error which we let slip when it was printed in 
the Feb. 27, 1957 tssue. This error occurred in 
the second paragraph from the end and made 
the statement in that sentence mean just the 
opposite of what Dr. Robinson had written. 
We very much regret this error. 


Paragraph 58 of our Book of Church Order is 
quite explicit in denying to church courts the 
authority to make laws, and affirming to them 
only the power to establish rules for the govern- 
ment, discipline, worship, and extension of the 
Church. It says this by inference in the open- 
ing sentence, declaring that the jurisdiction of 
Church courts is only ministerial and declara- 
tive — this means not magisterial nor legisla- 
tive. It asserts explicitly in the second sentence 
that “they can make no laws.”’ In the third 
sentence it recognizes their power “to establish 
rules.” In the fourth sentence it asserts their 
right to require obedience to the laws of Christ. 


The same doctrine is set forth earlier in the 


Book of Church Order. Par. 9 describes Jesus 
Christ as THE ONLY LAWGIVER IN ZION 
and asserts the right of His Majesty to rule and 
teach the Church through His Word and Spirit, 
by the ministry of men, thus mediately exer- 
cising His own authority and “enforcing His 
own laws.” Par. 10 denies any right to add 
to what Christ the King has given to His 
Church. Par. 17 describes the function of the 
Church as to administer, to proclaim, and to 
enforce “the law of Christ revealed in Scrip- 
ture.” Par. 19 says that the exercise of church 
power only has the Divine sanction “when in 
conformity with the statutes enacted by Christ 
the Lawgiver.” 


A few years ago there was a footnote in the 
Book of Church Order to the effect that this 
book was enacted into law by the General As- 
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sembly. When this erroneous statement was 
called to the attention of the Atlanta General 
Assembly, the phrase into law was ordered de- 
leted by that Assembly. Thus the General As- 
sembly respects the distinction of paragraph 58. 


It is with profound regret that we note this 
distinction not observed by one of the Assem- 
bly’s agencies, namely The Assembly’s Commit- 
tee on the Minister and His Work. This body 
has put out a film strip entitled, So Your Church 
Needs a Minister. Here the script reads, in 
part: 


“The Commission must be thoroughly fa-_ 
miliar with the Book of Church Order, 
which contains the laws by which the Pres- 
byterian Church, U. S., is governed.” 


Now we do not assume that this mistake 
was made deliberately, but that those who 
were responsible were using the word law in 
some loose sense with some such meaning as 
polity. But the film strip goes to our eighty 
odd Commissions on the Minister and His Work 
in each presbytery. Many of these commissions 
are carrying out their functions in the fear of 
God with consideration for their brethren and 
with proper Christian humility. But the will 
to power is in every one of us as the most dis- 
tinctive principle of our fallen nature. The 
perversion wrought by sin continually asserts 
itself in the pride which lords it over the breth- 
ren. Some commission will certainly misuse 
this phrase to make of the details provided in 
the Book of Church Order laws to bind the 
conscience of the candidate or of the church. 


Augustine properly showed that the funda- 
mental dogma and the fundamental ethic of the 
Christian faith is humility. He Who was in 
the form of God took the form of a slave, and 
being found in human fashion humbled Him- 
self to the obedience of the Cross. By His 
act of humiliation He wrought our salvation, 
and on the basis of it He calls us to have in 


ourselves the mind of Christ. Thus Augustine 
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Reformed Dogmatics, pp. 353-355. 


says that the first mark of the Christian is 
humility, and the second mark of the Christian 
is humility, and that the third mark of the 
Christian 1s humility. : 


This clear understanding of the faith pre- 
sented by Augustine of Hippo was forgotten by 
Augustine, the lord archbishop of Canterbury. 
When the old British Christians came to con- 
fer with him as to a union of the Christian 
forces in England, they had privately agreed 
to yield obedience to him if he showed humility 
by rising when they entered. He retained his 
seat and they retained their separate autonomy. 
We earnestly trust that each of our presbytery 
commissions on the Minister and His Work 
will follow Augustine of Hippo, dealing in 
humility with the brethren and the churches of 
their several presbyteries. If not — the Father 
has committed all judgment to His Son because 
He is the Son of man, Who can and will deal 
with those who turn their own preferences or 
details of the Book of Church Order into laws 
to bind the consciences of their brethren. 


Professor A. LeCerf of Paris writes, “Calvin- 
ism confines itself to laying down a principle 
which renders the unity of the Church possible, 
i.e., that the Church on the one hand and in- 


dividual Christians on the other, confess from — 


the heart both the distress of the Church and 
the misery of the Christian man.” “The 
power of the keys in the Reformed (Presby- 
terian) Church implies pedagogic tact and 
Christian love, rather than juridical virtu- 
osity.”” “Practice of the communion of saints 
by the individual implies, on Reformed (Pres- 
byterian) principles, humility and filial love, 
rather than the servile sentiment of juridical 
obligation.” “For Calvinism, the solution of the 
problem of reconciling the rights of the Church 
with the duties of the individual lies in the 
humility shown by both.”” An introduction to 


It Is Hard To Grasp 


The Creator of the World came down to die 


at the hand of and for His creatures! The Lord > 


of Glory came down to bear a cross! The King 
of Kings came into the world to wear a crown 
of thorns! 


The implications of these thoughts stagger the 
imagination and should force us to bow in 
humility and in wonder. 


Involved is the overwhelming fact that it is 
the eternal Son of God who came into this 
world. Also coupled with it is a sense of the 
enormity of sin which made such a sacrifice 
necessary. At the same time we are awed by 
the price necessary to free us from the guilt 
and penalty of sin. 


As we consider these things we are confronted 
with our complacency in the face of that which 
God has done for us. We almost act like we 
deserved such love and consideration from Him. 


In a past generation far more was made of 
a conversion experience than is true today. Of 
course, there are many of us who were raised 
in Christian homes and who grew up with the 
knowledge of Christ such a reality that it is 
hard for us to say, That day I was saved. But 
again, even a Christian home and environment 
may lead to a clearly experienced and well re- 
membered day when we passed from death to 
life. 


On the other hand, there are thousands who 
have never known a Christian home or a child- 
hood environment under the influence of the 
Church. This does not mean that the conver- 
sion experience shall be emotional, or spectacu- 
lar, but it should mean that conversion denotes 
a confession of sin and a surrender to the living 
Christ as both Savior and Lord, rather than 
merely joining of the Church. 


Here in America Church membership is so 
easy. There is no stigma attached to the name 
Christian because the nominal and true Chris- 
tian are often hardly distinguishable. Few of 
us have suffered for our faith or for our Church 
affiliations. Such is not the case in many other 
countries where to become a Christian demands 
a standing against odds of every sort. 


There are times when introspection and con- 
templation can be of great profit. One of these 
is when we think WHO it is that came to die 
for us; WHY it was necessary for Him to come; 
and, WHAT He did for us. 


When the tremendous implications of these 
truths break in on our souls we will cry out 
like Job of old: “7 have heard of thee by the 
hearing of the ear: but now mine eye seeth 
thee. Wherefore I abhor myself, and repent in 


dust and ashes.” 
—L.N.B. 
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Our Youth Programs—Whither? 


Last week this Journal carried an editorial on 
some of the programs being arranged for Spring 
Youth Rallies and reproduced in detail one 
of these programs. 


At that time we did not mention the Presby- 
tery in which this particular program was sched- 
uled because we felt it to be symptomatic and 
indicative of the general trend in our youth 
work, away from Christian instruction and 
toward a program primarily socio-political in 
nature. 


However, this matter has been brought to 
a head in this particular Presbytery, — Wilming- 
ton — by a meeting of elders in that Presbytery 
and by a ringing protest signed by a large group 
of them. This protest is printed below with 
names of its signers appended. : 


In writing about this, Mr. Dallas Herring, 
elder in the Rose Hill Presbyterian Church and 
preminent in educational circles in the State 
of North Carolina where he is a member of the 
State Board of Education and was recently ap- 
pointed by Gov. Hodges to the State Board of 
Higher Education, has this to say: “You are 
aware, I am sure, that in the history of the 
Scottish Church on numerous occasions the 
elders found it necessary in the defense of the 
faith to hold such meetings and to enter into 
covenants wherein they pledged each other to 
certain articles of faith which our Church 
throughout the centuries has held sacred. The 
meeting in Wallace, in my humble opinion, 
was no less significant, for we also entered 
into a solemn covenant wherein we agreed upon 
our stand in this matter. It is there for all to 
see in the context of our own times, which are 
no less free of heresy than were the times of 
the Scottish Covenanters. 


“The appended paper has been sent to every 
elder and minister in Wilmington Presbytery 
and the entire matter is being handled in an 
open and Christian way. As one elder wrote: 
“If we are unwilling to stand up and be counted 
on this issue, we have no right to be elders. 

The Scottish Covenanters took their 
action at the risk of their lives. Surely we can 
risk the displeasure of the brethren with whom 
we honestly disagree.” 


During the frank discussions which took place 
at the Wallace meeting a leader of prominence 


admitted that the program “stinks,” but he de- 


fended the right of the young people to have 
it and stated that it would be wrong to censor 
them in any way. 


This Journal earnestly questions the philoso- 
phy outlined above. Are our young people free 
to carry on a program within the church with- 
out guidance or control? Has the rightful lead- 
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ership of the church been surrendered to the 
immaturity of youth? But, we are convinced 
that our young people are not primarily to 
blame. These programs are being designed at 
a very much higher level and Aaron’s dis- 
claimer, “And there came out this calf,” is no 
more convincing today than in Aaron’s time. 


Readers of this Journal are aware of our 
earnest efforts to abstain from controversy ever 
since the controversy over the proposed church 
union issue was settled. But we are constrained 
to raise our voice in most earnest protest 
against that which is being done to our young 
people. They need Christ and they need the 
Scriptures but it would seem that in too many 
instances they are being trained in Civics, 
sociology, economics, politics and an attenuated 
form of religion which is a far cry from the 
vigorous faith of our fathers. 


This is all the more tragic because few of 


them have anything given them on Sunday . 


evenings other than their Youth Fellowship 
group meetings. Can it be that with the sur- 
rendering of the Sunday evening worship service 
there is also being surrendered the Gospel once 
preached at those services? 


We would urge our readers to look back 
to our issue of February 27th. Read the edi- 
torial and the program of the Young People’s 
Rally which is given in detail immediately 
following. If that is what our church wants 
it can have it. But we are sure there are 
hundreds of pastors and thousands of elders 
and tens of thousands of parents who want 
something designed to lead these young people 
into a warm personal experience with Christ 
as Saviour; something which will instruct them 


in the Bible itself and make them strong young. 


men and women in prayer and devotion to 
their Saviour and Lord. 


As things now stand there is grave danger of 
the deep stream of Christian truth being spread 
thin until it becomes a quagmire of humanistic 
idealism — a vastly different thing. 


If you want this situation rectified you should 
make it known in your session and in your 
church courts. | 


—H.B.D. 


Protest Against Youth Program 
Made by Thirty Elders 
Brethren in Christ: 


We pray God may guide us in this under- 
taking as in all things, Amen. 


We are not skilled presbyters. We are not 
theologians. We claim no excellence of knowl- 
edge of Him Whom we have believed. 
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We address you, not with malice, but with 
forbearance and in the spirit of Him Who com- 
manded us not to hate, but to love. 


We address you, because we believe that to 
keep silent in the presence of heresy is to deny 
Him Who asked His disciples: ‘““Would ye also 
go away?” 


We offer in evidence the program materials 
for the Youth Fellowship Rally of Wilmington 
Presbytery to be held in the First Church of 
Wilmington on March 17, 1957, wherein it is 


set forth for the instruction of the children by — 


logical inference that it is their right, though 


they be Christians, to deny Christ, to change - 


their belief and to manifest a new “religion” 
in teaching, practice, worship and observance. 


They are therein urged to bring into the 


Church a Jewish Rabbi, who, if he is loyal 
to his faith, rejects Christ and His Church, to 
instruct them in a proper evaluation of Chris- 
tianity as only one of the many so-called re- 
ligions of the world, from which they have an 
alleged right to be free. 


They are therein urged to bring into the 
Church a Roman priest, who, if he is loyal to 
his faith, rejects the Reformation and the pro- 
test of our fathers, to instruct them in the same 
matter. 


They are therein urged to consult, not the 
Holy Scriptures, but certain notorious writings 
by a woman prominently identified with Com- 
munist Front organizations as “material for fur- 
ther study and action” by none other than the 
children. of our beloved Church. 


Therein also they are urged to concern them- 
selves, as an organization of the Church, with 


_. partisan economic and social theories, not mere- 


ly for study, but especially for action in a sphere 
which properly belongs to the state and which, 
by the example of Christ, ought to be rendered 
unto Caesar. 


We offer in argument the truth that no fol- 
lower of Christ has the “right” to any so-called 
freedom of religion that would place Christianity 
on a level with other “religions” of the world, 
including that particular brand which may be 
proclaimed by any Jewish Rabbi the young 
people may be urged to bring into a Christian 
Church for that purpose. We submit also that 
it is a denial of the Reformation and the protest 
of our fathers and a compromise with Romish 
corruption to invite a priest of that faith to 
instruct the children of our Church. 


We submit that it is not a question of anti- 


- Semitism or anti-Catholicism. It is a question 


of Christ: do we accept Him for what He 
claimed to be or do we not? “I am the way,” 
He said, “the truth and the life. No man 
cometh unto the Father but by me.” No man 
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cometh through Judaism, Buddhism, Babism or 
Unitarianism or any other false doctrine or 
worldly philosophy that rejects Him for what 
He claimed to be. 


We do not understand why our young people 
must be confused on this essential truth in 
the name of tolerance, in the Church itself, and 
by its leaders. We assert that it is a shameless 
sin. May God forgive us. 


We, therefore, pledge to each other this 
solemn 


COVENANT 


We in no wise accept the teaching that any 
man, having once accepted Christ as his per- 
sonal Saviour, has a God-given right to reject 
Him and to change his belief — much less that 
the Church should defend such a right. We 
in no wise accept the teaching that the Church’s 
mission is to foster partisan, economic and social 
theories and to urge its members, young and 
old, to adopt a program for action in the fur- 
therance of these theories. 

We pledge ourselves to oppose any and all 
measures devised for these purposes in the 
Church and we respectfully call upon Wilming- 


_ton Presbytery to take whatever measures may 


be necessary to assure that our young people 
will no longer be led into confusion on these 
vital issues. 


Signed at Wallace, North Carolina, this the 
24th day of February, 1957. 


Hyman Hall, Rose Hill, N. C. 

W. B. Wheeler, Mt. Olive, N. C. 
Frank Wilson, Jacksonville, N. C. 

G. E. Maultsby, Jacksonville, N. C. 
George S. Beatty, Harrells, N. C. 

H. S. Wiggins, Jacksonville, N. C. . 
Wayland W. Cobb, Mt. Olive, N. C. 
G. E. Fisler, Ivanhoe, N. C. 

J. C. Southerland, Willard, N. C. 
Leon Corbett, Burgaw, N. C. | 
Ben G. Fussell, Willard, N. C. | 

T. J. Bradshaw, Burgaw, N. C. | 
E. S. Williams, Wallace, N. C. 
William Loftin, Mt. Olive, N. C. 
Marion Wilson Eubank, Jacksonville, N. C. 
Edward F. Johnston, Wallace, N. C. 
David N. Henderson, Wallace, N. C. 
A. C. Hall, Sr., Wallace, N. C. 

R. L. Smith, Burgaw, N. C. 

Angus C, Pate, Wilmington, N. C. 

J. D. Turner, Wallace, N. C. 

T. T. Murphy, Burgaw, N. C. 
Melvin G. Cording, Wallace, N. C. 
DeLeon Wells, Sr., Wallace, N. C. 

J. K. Blanchard, Wallace, N. C. 
Dallas Herring, Rose Hill, N. C. 

L. B. Huie, Warsaw, N. C. 

A. C. Newkirk, Magnolia, N. C. 

John B. Boney, Wallace, N. C. 

N. P. Farrior, Pink Hill, N. C. 


PAGE 5 


ac] 
to 
at 
is- 
| 
ur 
er & 
h 
St 
ig 
ad 
1e 
r- 
e 
e 
e 
O 


A Report That Must Be 
Read and Faced 


In this issue we are carrying the minority 
report of the Interchurch Relations Committee. 
It is our sincere hope that it will be read in 
its entirety. 


Any discussion of the activities of the National 
Council of Churches is so apt to generate such 
strong reactions that it is difficult to secure an 
impartial hearing. But, in this case we would 
urge our readers, whether they are for or against 
the Council, to read this report and evaluate 
it on the basis of its contents, not on the basis 
of prejudice one way or the other. 


There are those who are so blindly opposed 
to the National Council that they will admit 
neither a need of nor a potential usefulness 
inherent in an organization which might speak 
with a united voice on some matters of mutual 
concern to Protestantism. 


There are others who are so blindly loyal to 
the National Council that to even suggest that 
it has weaknesses and that it has gone and does 
go beyond the limits consistent with its designed 
place in the Church, constitutes in their mind 
a form of lese mayeste. 


We believe that both positions are wrong. 
We believe that there are times when a united 
voice is needed for Protestantism. We believe 
there are activities in which all denominations 
have a common cause and for which a central 
agency 1s desirable and necessary. 


At the same time, whenever we read _ pro- 
nouncements by the National Council of 
Churches in which there is usually inserted the 
parenthetical explanation that they represent 
34,000,000 Protestants, there immediately rises 
in one’s mind and heart a resentment which is 
itself based on our Protestant heritage. 


The problem facing our church is whether 
a reformation can be effected from within the 
organization or whether there is needed a jolt 
(such as the withdrawal of our church), which 
would tilt the scales in favor of a thoroughgoing 
reorganization of the Council and a change of 
policies and objectives. 


Such a jolt is needed and can be most salutary. 
From sources which we are not at liberty to 
divulge we know that all is not well within 
the National Council. Some of its former sup- 
porters are highly critical of some of the leader- 
ship and some of the activities of the Council. 


While vigorously disclaiming the allegation 
that it is in any way a super-church, and offer- 
ing documentary proof of this disclaimer, the 
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Council continues to act as a super-chureh in 
many realms which men who also have keen 
social consciences feel unwise. 


One of the reasons for this wilful continuance 
in certain socio-political activities is the fact 
that too many denominations have selected 
as their representatives men who do not actually 


represent the views of their own church as a 


whole. Furthermore, there has gravitated to 
the top leadership of the Council entirely too 
many whose theological views are far left of 


center, and others who apparently revel in and 


make use of the power inherent in their po- 
sitions. 


Any student of the work of the Boards of 
our denomination is aware of the fact that the 
National Council is increasingly becoming a 
financial leech on the resources available to 
these Boards. The original budget of the Coun- 
cil, designed to take care of its activities, has 
proven totally inadequate for its multiplied ac- 
tivities and the Boards are confronted by con- 
tinued appeals for financial help from the vari- 
ous subsidiary committees and commissions of 
the Council. | 


To many, one of the more ominous aspects 
of the work of the Council are the releases, pro- 


grams-and deliverances which come down from 


the Council to their opposite numbers in the 
denominations. Of course their use is not man- 
datory and in many cases they are disregarded. 
Nevertheless there is increasing evidence that 
many programs in the church have their origin 
and inspiration outside the church. This can 
be a fine thing; it can also be a disquieting 
development. 


For a number of years the plea has been to 
stay in the Council and bring our corrective 
denominational pressure from within. There is 
little to indicate that this has been effective. 
In fact, as now organized and led there does 
not seem to be even a remote chance of a 
change for the better. 


For the Presbyterian Church in the U. S. 


to withdraw at this juncture could do great 


good. This should be done with a clear state- 
ment that we recognize the place for and need 
of an organization which can speak on matters 
of common interest to Protestantism. It should 
also be made with the expressed willingness 
to participate in an organization acting within 


prescribed limits. ‘There should also be a clear 


attempt on the part of our church to elect 
representatives who represent the church as a 
whole. 


These suggestions are in no sense destructive; 
they are realistic and they are constructive. 


—L.N.B. 
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Minority Report 
By members of the 
Interchurch Relations Committee 


in answer to 
Overtures 28, 29, 35, 36, 37, 50. 


~The Ninety-Sixth General Assembly of the 
Presbyterian Church in the United States in- 
structed the Permanent Committee on Inter- 
church Relations to: 


a. Investigate the specific charges made or 
implied in Overtures 28, 29, 35, 36, 37, 50, 
submitted to the 1956 General Assembly, and 


other specific charges of a related nature sub- 


mitted to the Permanent Committee on or 
before November 15, 1956; 


b. Make a further study of the advantages 
and disadvantages of membership of the Presby- 
terian Church, U.S., in the National Council 
of Churches and the World Council of Churches. 


c. Submit to the 1957 Assembly a complete 
report of such investigations and study with 
its recommendations. 


As we have examined the tremendous amount 
of material which is available from the official 
records and activities of the National Council 
of Churches, and other sources, we have been 


amazed at the abundance of documented facts 


which substantiate the specific charges made 
and implied in the overtures from six presby- 
teries to last year’s General Assembly. We shall 
summarize these findings and facts as briefly 
as possible. 
Leadership 

- Your Committee has been unable to find in 
its examination of the record of any. particular 
volume of evidence to show that the National 
Council of Churches has deviated from policies 


followed by its predecessor, the Federal Council 
of Churches. Indeed there is a considerable 


body of evidence to show that the National — 


Council has broadened the scope of the old 
Federal Council and intensified many of its 
policies and programs. 


The primary reason so many members of 
our church are convinced that we should with- 
draw from the National Council of Churches 
is because of the grave difference in doctrinal 
matters between our Confession of Faith and 
the practically creedless doctrinal basis of the 
Council, between what our church believes, and 
what very evidently the leaders of the Council 
do not believe. The theological beliefs of some 
Council leaders are responsible for their radical 
economic, social, racial, and political opinions. 
The off-color vagaries of these leaders on the 
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practical affairs of life are due to off-color the- 
ology. What we believe about God and His 
Son Jesus and the Bible’s teaching about man 
and his nature affect enormously what we think 
about our life and its purpose, about history 
and man’s place in it, about our relationship 
one to another, to property, to money, to race, 
and to society in general. 


The National Council of Churches through 
most of its pronouncements has either openly, or 
by inference, stated the false doctrine of the 
Universal Fatherhood of God and the Universal 
Brotherhood of Man. In large measure, this 
ideology is responsible for their teaching on 
economics, race relations, social measure, and 
political pressures. Since this false doctrine con- 
siders every man on earth as our spiritual 
brother, one can easily see how this unscrip- 
tural premise leads the National Council into 
all sorts of radical ideas on economics, (such 
as collectivism and the sin of the profit motive 
and free enterprise) , and on race relations (such 
as non-segregation everywhere, in church, school, 
employment, and society in general), and on 
politics (such as pressure groups and socialism) , 
and on social measures (such as socialized medi- 
cine, socialized insurance, and social planning.) 


The leadership of an organization determines 
its character. When the National Council 
leaders speak, even in their personal writings 
and utterances, they clearly show what they are 
trying to accomplish through the National 
Council. 


Actually instead of the churches using the 
National Council to promote their interests, the 
National Council is using the churches to pro- 
mote its program. Still more accurately, a hand- 


ful of extreme liberals are using the Council 


to promote through the churches their social- 
istic ideas and programs. Three basic errors 
lie at the root of the Council’s teaching and 
activities and threaten the very foundations of 
our Church and State, namely: . 


]. Its unscriptural political activity that vio- 
lates the separation of Church and State. 


2. Its unscriptural social principle that un- 
dermines our social and national peace and 
safety. 


3. Its un-American economic program that 
threatens our system of free enterprise. 


4 
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Its Political Activity 


First, as to its political activity, the Council 
is not merely a passive agency carrying out the 
instructions given it by the denominations which 
it represents: It is an active and very aggres- 
sive political machine promoting a program of 
its own. Its political organization is very in- 
tricate and far-reaching. It works through the 
various denominational boards, particularly the 
Boards of Religious Education, Social Service 
and Christian Relations, down into every church 


activity. It recommends sermon topics to pastors. — 


It promotes the organization of Youth Councils, 
Men’s Councils, and Women’s Councils in the 
churches. It advocates the holding of seminars, 
and open forums, conferences and retreats, es- 
pecially for the youth, for the teaching of its 
principles. 


It promotes the setting up of Social Service 
Boards and Christian Relations Commissions in 
the denominations for the carrying out of its 
policies. It has developed its own Youth Coun- 
cil on an international scale. It officially pro- 
motes the organization of City, County, and 
State Councils of Churches, which are now in 
practically all of the 48 states. They are con- 
tinually promoting the union of various agencies 
of the denominations dealing with Religious 
Education, Missions, and Youth -Work. 


The Council maintains in Washington, D. C., 
an office which it characterizes as a “listening- 


post” for the purpose of keeping the churches — 


informed regarding legislation which affects 
them. Actually, this office serves as a lobby to 
bring political pressure to bear upon members 
of Congress, congressional committees, and all 
governmental agencies, and even the President. 
Dr. Liston Pope, the Chairman of its Com- 
mission on Industrial Relations, declared on 
July 4, 1946: “Not until the Protestant 
Churches are willing to function in pressure- 
group fashion will they be able to make an 
impact on the social problems of today.” By 
weight of numbers and by force of its power- 
ful political machine, the Council seeks to in- 
fluence legislation and governmental action 
favorable to its programs, not- only in city, state 
and national governments, but also in foreign 
nations and international organizations. This 
is a very wide departure from the spiritual meth- 
od recommended to the Church by the Apostle 
Paul, when he wrote: “The weapons of our 
warfare are not carnal, but are mighty through 
God to the pulling down of strongholds.” (II 
Cor. 10:4). 


In the name of the churches, the Council 
has officially endorsed and has brought political 
pressure to bear for the enactment of the fol- 
lowing legislation, though the list is far from 
complete: Anti-Poll Tax Bill, Anti-Lynching 
Bill, FEPC, Fair Employment Bill, Minimum 
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Wage Bill, anti-segregation legislation, socialized | 


medicine, socialized insurance. 


Regardless of the merits of these bills, the 
great question is whether such matters and such 
methods are the business of the Church. His- 
tory abundantly warns that, if the Church pre- 
sumes to dictate to the State, soon the State 
will control the Church. 


Its Social Principles 


The second basic error of the Council is its 


unscriptural social policy that undermines our 
social and national peace and safety. The lead- 
ers of the Council have been and are liberals 
in theology, who deny the great facts of the 
faith, particularly the infallibility of the Scrip- 
tures, the deity of Christ, and the fall of man. 
Out of such unbeliefs has developed the teach- 
ing of a false doctrine called the Universal 
Fatherhood of God and the Brotherhood of 
Man. The Council holds that “Man is a child 
of God, and that all men are brothers one of 
another.” It teaches that this is the essence 
of Christianity, whereas it is actually nothing 
more than Karl Marx’ theory of the solidarity 
of the race given a Christian label. The Scrip- 


ture directly contradicts this teaching. It is: 


absolute folly to put all classes of men, the 
vile and the pure, the cruel and the loving, 
the wicked and the upright, into one great 
group and claim they are brothers. Yet the 
Federal Council and its successor, the National 
Council, founds its social and political programs 
on this basis. 


As a result, it has fought practically every 
defense program since World War I as being 
unbrotherly. It fought the Japanese Exclusion 
Law in 1924. It has advocated that we disarm 
when it has known that our enemies were 
arming to the teeth. Its leaders have promoted 
their pacifism through our schools and colleges 
and young people’s conferences. It was prob- 
ably more responsible than any other agency 
for our unpreparedness on the day of Pearl 
Harbor. It is now seeking to get our nation 


to disarm, turn over our atomic secrets to — 


other nations, give up or outposts of defense 
won by the blood of our sons, especially those 
near Russia, and take an official stand in re- 
pudiation of all war. 


This principle of “brotherhood” leads the 
Council to push the Church into active par- 
ticipation in the strife between capital and labor. 
Its leaders almost always take the view that 
labor is oppressed and that Christian brother- 
hood requires the Church to rush to its aid. 
It advocates that it is the duty of church mem- 
bers to become members of unions and actively 
support their practices and strikes. It appointed 
its Own representatives to work with the CIO- 
PAC in organizing the South. These were 
Rev. Cameron P. Hall and Rev. John C. Ram- 
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sey. Following Mr. Hall's activities with the 


CIO in the South and his leadership in setting 


up the Pittsburgh conference, news came in 
July, 1947, that he had been promoted to be 
the head of the Federal Council’s new Depart- 
ment of the Church and Economic Life. Rev. 
Charles C. Webber was appointed Chaplain to 
Organized Labor. Mr. Webber was at the same 
time a Methodist minister and head of the 
CIO Industrial Council of Virginia and Presi- 
dent of the CIO Political Action Committee. 


The writers of this report deem it wise that 
in comments herein offered on the practices 
and policies of the National Council of 


Churches that the writers themselves disclaim 


any intent to speak for or against either capital 
or labor. We are citing the record to point 
out the danger of official church pronounce- 
ments where men’s minds and consciences differ 
so widely. We concede to the advocates of the 
respective positions taken on both capital and 
labor their conscientious sincerity, but it is the 
opinion of the writers of this report that any 
pronouncements on the subject by official 
church bodies should be made only after the 
most careful scrutiny, if at all. We contend 
on the other hand that there is ample work 
for the church in the building of moral char- 
acter. When this has been done the individual 
may be left to follow the dictates of his con- 


science. 


_ How the CIO leaders are using the National 
Council of Churches as a propaganda front, 
and to lobby for legislation which they favor, 
is clearly revealed in a letter sent to the leaders 
of local labor unions throughout the country 
on November 10, 1952, on the official stationery 
of the National Council of Churches and signed 
by three top CIO officials. 


NATIONAL COUNCIL OF THE 
CHURCHES OF CHRIST 
in the United States of America 


Division of Christian Life and Work 


DEPARTMENT OF THE CHURCH 
AND ECONOMIC LIFE 


The Rt. Rev. Henry Knox Sherrill, President 
Rev. Samuel McCrae Cavert, General Secretary 
Charles P. Taft, Department Chairman 
Rev. Cameron P. Hall, Dept. Director 


Dear Sirs and Brothers: 


_ We who are writing you are not only active 
in the CIO but have also worked closely with 
the Department of the Church and Economic 
Life of the National Council of Churches. 


Labor and the Churches should stand shoul- 
der to shoulder in the fight for justice and 
brotherhood in industrial and economic life. 
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_ We are glad to report the real contribution 
to this cause being made by the Department 
of the Church and Economic Life with which 
we have had close personal contact. As illustra- 
tions of the activities of this interdenominational 
church body we cite — : 


Its Labor Sunday Message which commended 
unions for assisting “free unions in Europe, 
Asia and other areas to organize and raise 
living standards of working people and to 
oppose the efforts of Communists to gain 
control of the unions of workers in free demo- 
cratic nations.” 


Its strong public statements in support of 
“an unsegregated church in an unsegregated 
society” and in opposition to universal mili- 
tary training. 


Tts denunciation of “the attempt to enforce 
conformity or to silence people by character 
assassination, guilt by association, or the use 
of unfounded charges.” 


Its continuing promotion of study among the 
churches of the problems of inflation, its evils 
and injustices. 


Its important conference on the Christian and 
his Daily Work, the chairman of which was 
Al Whitehouse of the United Steelworkers. 
The conference had its delegates and speakers 
from Labor, industry, farmers, consumers and 
the churches. 


Each year Rev. Cameron P. Hall, Director of 
the Department, brings ministers to CIO Con- 
ventions to hear its speakers and get acquainted 
with its leaders. 


As a labor union always in the thick of the 
fight for justice and brotherhood, we feel sure 
you will want to make a contribution to this 
work which is entirely dependent upon voluntary 
support. Some internationals are contributing 
$100, with one at $500; some councils and locals 
are giving $50 or more; others $25; and some 
smaller amounts. Whatever you can send from 
your treasury will be deeply appreciated. Please 
use the enclosed envelope and make checks pay- 
able to the National Council of Church. 


Sincerely yours, 
Walter P. Reuther, Pres., UAW-CIO. 


| John G. Ramsay, Public Relations Director, 


Organizing Committee CIO 


Ted F. Silvev, Secretary, National Community 
Services Committee. 3 


In July 1954, CIO President, Walter P. 
Reuther, announced a gift of $200,000 to the 
National Council of Churches by the CIO’s 
Philip Murray Memorial Foundation, stating, 
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“This money will be. used by the National Coun- 
cil on behalf of the practical application of 
religious principles to the everyday world of 


economic life.” ‘The trustees of the Philip 
Murray Memorial Foundation,” said Reuther, 
“are most favorably acquainted with the work 
of the National Council and especially the ex- 
cellent work it is doing in the field of the 
church and economic life.” 


This gift, as might be expected, brought forth 
certain results. The following appeared in the 
daily newspapers June 22, 1956. 


“NEW YORK — The National Council of 
the Churches of Christ in the United States 
authorized the issuance of a 14-page statement 
disapproving ‘right-to-work’ laws already passed 
by 18 states and being pushed in 15 additional 
states by the National Right-to-Work Commit- 
tee headed by former Rep. Fred Hartley (R., 
N. 

“The statement, authorized for distribution 
by the National Council’s General Board, was 
adopted by a 16 to 3 vote of its Division of 
Christian Life and Work. Noting that ‘the rec- 
ognition of Protestant Churches of labor unions 
as an important form of social organization has 
been made clear’ by previous declarations of the 
National Council of Churches in 1912, 1932, 
and 1940, the new statement on union member- 
ship as a condition of employment reaffirmed 
this stand.” 


The constitution of our church states, (Chap- 
ter IV, Paragraph 17, The Book of Church 
Order) : 


“The sole functions of the Church as a king- 
dom and government distinct from the civil 
commonwealth, are to proclaim, to administer, 
and to enforce the law of Christ revealed in 
the Scriptures.” 


No one can deny the fact that the official 
records of the Federal Council of Churches and 
the World Council of Churches show beyond 
any question or doubt that the membership of 
the Southern Presbyterian Church in the Na- 
tional Council of Churches, has made it possible 
for the liberal and modernistic leaders of the 
Council, to commit the Southern Presbyterian 
Church to many activities and objectives that 
are contrary to the constitution of the Southern 
Presbyterian Church. | 


Its Economic Program 


Its third error is its un-American economic 
program that threatens our system of free en- 
terprise. This is clearly stated in its Social Creed. 
The Council refuses to adopt a doctrinal creed 
with the exception of a simple statement requir- 
ing acceptance of “Jesus Christ as Divine Lord 
and Saviour,” which the Council allows each 
Church to interpret as it pleases. Yet it adopted 
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in 1932 a long and detailed “Social Creed for 


the Churches.” This indicates where its major 
emphasis lies. This Creed states: “The Churches 
should stand for: 


“I. Practical application of the Christian. 


principle of social well-being to the acquisition 
and use of wealth; subordination of speculation 
and the profit motive to the creative and co- 
operative spirit. | 


“II. Social planning and control of the credit 
and monetary system and economic processes 
for the common good.” 


The Creed continues: ‘The Christian ideal 
calls for hearty support of a planned economic 
system in which maximum social values shall 
be sought. It demands that co-operation shall 
supplant competition as the fundamental 
method.” 


Think of the Church being called upon to 
advocate “social planning and control of credit 
and monetary systems and economic policies for 
the common good”! Here is a system of col- 
lectivism which is diametrically opposed to our 
American system of free enterprise. It is in 
complete accord with the Russian Constitution. 
Yet this creed is adhered to by the Council and 
forms the basis for its social programs. 


The seriousness of these activities and pro- 
grams of the leaders of the National Council 
of Churches can best be illustrated by a report 
from the National Lay Committee of the Na- 
tional Council of Churches of Christ in the 
United States of America. This was a commit- 
tee composed of 190 outstanding Christian lay- 
men from all denominations which worked from 
March 28, 1951 to June 30, 1955 with top leaders 
of the clergy in the National Council of 
Churches. These leaders permitted this 190- 
person laymen’s committee to be dissolved be- 


cause of the Committee’s opposition to their 


political, social, and economic programs. This 


- committee’s final report was published in the 


February 3, 1956 issue of the U. S. NEWS & 
WORLD REPORT, with a circulation of more 
than 775,000 under the heading ‘‘Laymen and 
Clergy at Odds on Role of Church in Politics.” 
A group of laymen in the Southern Presbyterian 
Church were so concerned about this matter 


_ that they mailed 12,000 reprints of this article 


to every minister and approximately 8,000 
elders in our church . 


The article in the U. S. NEWS & WORLD 


REPORT brings out the following facts from 
the Laymen’s Committee’s Report: 


“A conflict has been boiling up within the 
Protestant Church over the question of whether 
the clergy should take sides in political contro- 
versies. This dispute, going on beneath the 
surface for five years, has come out into the 
open now with the final report of a laymen’s 
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committee of the National Council of Churches 
of Christ, central organization of Protestant de- 
nominations. The lay group, composed of 190 
persons, was dissolved last year after a pro- 
tracted argument with the clerical heads of the 
National Council. 
represent many fields — 20 in education, 15 in 
banking, 29 in manufacturing, 14 in labor union 
executive positions, 15 in law, 10 in medicine, 
8 in agriculture. They also included editors, 
publishers, State and Federal officials, judges, 
scientists, people in various other fields.” 


DANGERS POINTED OUT. J. Howard 
Pew, chairman of the lay committee and former 
president of the Sun Oil Company, summed up 
the disagreement in a letter accompanying his 


final report to members of the committee: 


“Throughout our Committee’s term of life, 
it repeatedly brought to the Council’s attention 
the seriousness of the problems involved in tts 
issuance of controversial statements and studies 
in the fields of sociology, economics and politics; 
and the danger inherent in speaking to official 
Washington and the United Nations General 
Assembly in behalf of Protestantism on matters 
outside their field and for which they pane 
no mandate. 


“‘We, as lay people, were alarmed and un- 
happy as the National Council assumed the right 
to speak increasingly on subjects in which it was 


difficult to see ethical or spiritual content for 


the inarticulate and voiceless body called ‘34 
Million Protestants’.” 


LONG-STANDING PROTEST. By and large, 
Mr. Pew said members of his committee agreed 


to serve in the first place only because they 


were assured that the National Council would 
avoid “political involvements and controversies.” 
Yet, says the Pew report, the National Council’s 
policies turned out to be substantially the same 
as those of its predecessor organization, the Fed- 
eral Council of Churches of Christ in America, 
which was in existence until 1950. The old 
Federal Council, in the words of the Pew Re- 
port, “had been the object of protest from many 
lay sources for more than 40 years for the issu- 
ance of pronouncements which elevated the 
state to a position where it would increasingly 
control the production and lives of tts citizens.” 


A number of specific issues — political, social 
and economic — became involved in the con- 
troversy between the Pew Committee and the 


various agencies of the National Council. The 


Pew report criticizes the National Council for 
expressing views on “controversial issues” in- 
volving the United Nations. In September, 1954, 
the Council authorized officers to write the 
U. S. delegation to the U. N. General Assembly 
on issues such as strengthening the U. N., 
unification, and rehabilitation of Korea, collec- 
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Members of the lay group © 


tive security, reduction of armaments, technical 
assistance to underdeveloped countries, refugees. 


In his report Mr. Pew says the following are 
“typical” of the comments he received from 
committee members in the late months of 1954: 


“Greater concentration and attention than 
ever is being given economic and political ques- 
tions; I thought that this was a religious organi- 


zation. The majority of the General Board de- 


cisions are made without proper consideration 
and far too little research. Questions that Con- 
gress must take months to decide are disposed 
of in the General Board inside a half hour.” 


In another effort to persuade the National 
Council to avoid taking sides in public issues, 
the Pew committee adopted a “lay affirmation” 
in September, 1954, by a vote of 115 to 15. The 
key paragraph read: 


“Our Committee believes that the National 
Council of the Churches impairs its ability to 
meet its prime responsibility when, sitting in 
judgment on current secular affairs, it becomes 
involved in economic or political controversy 
having no moral or ethical content, promoting 
division where unity of purpose should obtain, 
nor do we believe that the National Council 
has a mandate to engage in such acttvities.” 


No one can deny that this National Lay Com- 
mittee which worked with the top ecclesiastical 
leaders of the Federal Council of Churches for 
four years has failed to present a clear and ac- 
curate picture of the activities, policies, and 
programs of the National Council of Churches. 
The official records of the National Council 
substantiate the charges of this committee in 
every detail. 


Many more activities of the National Council 
are causing the members of our church great 
concern such as their constant efforts to get the 
National radio networks to eliminate all paid 
religious broadcasts and allot free time under 
the supervision of the National Council of 
Churches. This would eliminate such  well- 
known evangelical programs as Billy Graham’s 
Hour of Decision, the Old Fashioned Gos- 
pel Hour, and the Lutheran Hour and give 
the liberal leaders of the National Council com- 
plete control as to the type of religious programs 
which would be heard over the National net- 
works. 


MEMBERSHIP IN THE FEDERAL AND 
NATIONAL COUNCIL OF CHURCHES 
HAS CAUSED MUCH DIVISION IN THE 
SOUTHERN PRESBYTERIAN CHURCH. 


Our church first entered the Federal Council 
in 1912. The Minutes of our General Assembly 
of 1915 show that it was necessary for our As- 
sembly to enter its protest against actions taken 
by the Council which were in violation “to 
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the historic and scriptural position of our 
Church.” Continuing, our General Assembly of 
1915 stated that in some instances the actions 
taken by the Council were “contrary to the 
doctrine of the separation of the Church and 
the State” and that in other instances the actions 
of the Council were ‘wholly extraneous to the 
recognized mission of the Church on earth.” In 
entering its protest to certain actions of the 
Council, our General Assembly of 1915 stated: 


“Troublous times such as these caused that 
action in the Presbyterian Church which neces- 
sitated the birth of the Church South; should we 
not, then, most carefully guard again the age 
tendencies which are turning the forces of the 
Church into so many side channels and so 
weakening the force of her one supreme call 
to save men for time and eternity?” (See page 
30, Minutes of General Assembly of 1915). 


In the Minutes of the General Assembly of 
1919, page 55, we read the following: | 


“(a) That the Assembly note with special 
care that fact that in the Resolutions adopted 
by the said Federal Council at its meeting May 


6-8, 1919, in Cleveland, Ohio, the Council re- | 


peats the acts again which the Assembly pro- 
tested so vigorously in 1915 and 1916; 


(b) that the Assembly now utter its most 
emphatic protest against the Council’s repeat- 
ing the objectional acts and violating its own 
agreement of 1916, touching the making of de- 
liverances on political, industrial and other such 
objects; 


(c) that this Assembly ask that this protest 
be entered on the records and published with 
the proceedings of the Council. The objectional 
acts of the Council passed May 6-8, 1918, vio- 
lating its own former agreement, were its rep- 
resenting and affirming, as the belief of the 
churches connected with it, certain views on 
political relations, international relations, labor 
and capital problems, wage questions and work- 
ing days, woman’s work, race problems, the mak- 
ing of laws and the enforcement of same, 
treaties with foreign countries, women’s full po- 
litical and economic equality, and similar ques- 
tions. 


At long last, after a series of promises and 
the breaking of those promises on the part of 
the Federal Council, our General Assembly in 
1931 adopted the minority report of the Stand- 
ing Committee on Foreign Relations by a vote 
of 175 to 79 and withdrew from the Federal 


Council of Churches. 


Our church re-entered the Council in 1941. 
A minority report declining to re-enter was 
defeated 160 to 109. An amendment to the 
minority report providing that the Presbyteries 
be given an opportunity to vote on the ques- 
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tion was lost by a vote 133 to 112. In 1942 
eight Presbyteries sent overtures to our General 
Assembly requesting that our church sever its 
relation with the Federal Council of Churches, 
now operating under the new name of National 
Council of Churches, which has from the very 


‘beginning divided the Southern Presbyterian 


Church. 


In the minutes of the meeting of the General 


Assembly of 1953, page 60, we read the follow- — 


ing: 
“That the following communication be sent 


by our Stated Clerk to the proper officials of 
the Federal Council of Churches of Christ in 


America: 


‘The General Assembly of the Presbyterian 
Church in the United States takes cognizance 
of the reply made on September 18, 1942, 
by the Executive Committee of the Federal 
Council to the resolution sent by the 1942 
Assembly However, since that time, 
certain members of the staff of the Council 
have been quoted as speaking on behalf of 
the Council without the authority of the 
Executive Committee. © 


‘This Assembly would therefore request the 
Executive Committee of the Council to call 
to the attention of each member of the staff 
and each radio speaker the contents of this 
action of September 18, 1942, so that the 
clear intent of this. reply shall in the future 
be observed by all concerned. 


‘We also request the Executive Committee 

to take action so that in the future no book 
-or pamphlet shall be published having the 

name of the Federal Council unless and until 

said book or pamphlet has been duly ap- 

proved by the Publication Committee and 
authorized by the Executive Committee.’ 


Our General Assembly made probably the 
strongest protest of any of our General Assem- 
blies in adopting a resolution offered by the 
Rev. James Sprunt by a vote of 214 to 114. This 
resolution stated: | 


“Inasmuch as the Federal Council of Churches 
of Christ in America and/or its commissioners 
have from time to time expressed opinions, 
issued statements, and advocated policies tend- 
ing toward political socialism in this country 


and contrary to our time-honored principles 


of free enterprise and representative democracy, 
which this General Assembly believes to be 
totally at variance with the beliefs of our peo- 
ple, we therefore vigorously dissent and com- 
nletely disassociate ourselves from any such de- 
liverance or action of the Federal Council.” 


We are convinced that this resolution adopted. 


by our 1950 General Assembly still represents 
the views and convictions of an overwhelming 
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majority of the members of the Southern Pres- 
bytertan Church. 


SUMMARY AND RECOMMENDATIONS 


Overtures 28, 29, 35, 36, and 37 make the 
following specific charges: 
1. Continued membership gives tacit approval 
of public prononuncements and _ resolu- 
tions that have been widely circulated, 
which do not express the convictions of 
the majority of the total membership. 


Your committee finds that continued mem- 
bership in the National Council gives tacit 
approval to the pronouncements of the National 
Council and its representatives, which pro- 
nouncements have been and are being given 
publicity. Many of these pronouncements con- 
flict directly with the Constitution of the Pres- 
byterian Church in the United States and with 
the convictions of the majority of its member- 
ship. 


2. The National Council has accused those 
not in agreement with their social, eco- 
nomical and political views as unchristian. 


On this question your committee finds in 
the affirmative. We cite one case in point. 
In an Associated Press story, date line New 
York, published in the Sumter, S. C. Daily 
Item, Friday, February 4, 1955, the following 
news story was carried. We quote: 


“The National Council of 
that anyone who condones or 
prejudice of any kind ‘sins ag 


“In one of the strongest church denuncia- 
tions yet of color line discrimination, the 
council of 30 Protestant and Orthodox de- 
nominations declared yesterday: ‘Racial 
prejudice in any and all forms is contrary 
to the will and design of God. It is not merely 
bad, unfortunate, unrighteous — it is sin.’ 


The church leadership of the Southern Pres- 
byterian Church has declared that there is 
room for a wide variety of beliefs on this sub- 
ject. 


3. That the leadership of both associations 
above referred to (The National Council 
and the World Council) openly envision 
the ultimate goal as organic union of all 
Protestant churches in one world church. 


A reading of the pronouncement of many of 
the leaders of these organizations indicates that 
this is their ultimate goal. We cite only one 
case, selected out of many, in evidence of this 
point. From a release by the Religious News 
Service and published in a Greensboro, N. C. 
paper Sunday, January 20, 1957, we quote: 


“In a recent statement, Dr. John Baillie 
of Edinburgh, Scotland, a president of the 
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January 22, 1957. 


World Council of Churches, declared that 
the ultimate goal of the council and the 
ecumenical movement is that there be only 
one Christian church. 


‘But,’ he stressed, ‘this goal is still far off 
and not to be reached quickly. Nor,’ he added 
‘is it the business of the World Council to 
promote specific forms of unity, since this 
is a responsibility that, rests with - churches 
themselves.’ 


All of the above Overtures, with the exception 
of 36, request either: 


A. That the question of withdrawal be sub- 
mitted to the Presbyteries 
| or 


B. That the question of withdrawal be con- 
ducted in accordance with properly constituted 
authority. 


In view of the failure of our efforts, after 
repeated protest and patient effort over many 
years to remedy these defects, we hold that our 


Church is impotent to correct these vital defects 


of the National Council from within. ‘The 
conditions now complained of have existed for 
years and continue to increase instead of de- 
crease. Our protests have been of no avail for 
the purging of the Council. The continued 
membership of our Church in the National 
Council is one of the greatest hindarances of 
harmony and concord that exists throughout 
our Church. 


Now, therefore, for the reasons herein set 
forth; and for the cause of peace and harmony 
within our beloved Church; and for the ad- 
vancement of the cause of a true Gospel and a 
clear and authoritative Scriptural Message to a 
lost world, we hereby recommend to this 
Ninety-Seventh General Assembly of the Pres- 
byterian Church in the United States that our 
Church withdraw from the National Council of 
the Churches of Christ in the United States of 
America. 


John H. Martin 

G. T. Gillespie 

U. S. Gordon 
Clarence E. Piephoff 


PRESBYTERIAN JUNIOR COLLEGE | 
. SYNOD OF NORTH CAROLINA 
Educational excellence. Moderate’ charges. 
ee - Endowed. Christian emphasis. A. A. and A. S. 
degrees. Graduates transfer to best colleges 
as juniors. Professor each ten _ students. 
' Personal attention. Scientific tests and guid- 
=e ance. Athletics. Liberal arts. Business. Pre- 
“m  paratory grades 11 and 12. Member Southern 
Association Colleges and Secondary Schools. 
Summer School. 
Louis C. LaMotte, President 
Box 38-W — Maxton, N. €. 
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LESSON FOR MARCH 24 - 


Isaiah, in our Devotional Reading, gives a picture of a religious hypocrite which is quoted by 
“Forasmuch as this people draw near me with their mouth, 


Christ in Matthew 15:8 and Mark 7:6,7: 


By THE REV. J. KENTON PARKER 


Woes Lo ypocrites 


Background Scripture: Matthew 23 
Devotional Reading: Isaiah 29:11-16 


and with their lips do honor me, but have removed their heart far from me, and their fear of me 


is taught by the precept of men.” 


Webster gives this definition of a hypocrite: 


one who plays a 


part on the stage; one who feigns to be other or better than he is; a false pretender to virtue or piety. 


Charles Dickens has made the hypocrite live in 
his character of Pecksniff. Jesus uses the word 
over and over again to describe the Pharisees 
and _ scribes. 


The Greeks had their actors on the stage who 
pretended to be other persons, and we, today, 
see plenty of these “hypocrites’”’ on our TV pro- 
grams. All of us know that these men and women 
are acting a part. There is no deception intend- 
ed, for we are told who the actors actually are, 
and also the characters they represent. Like 


so many other words this word, “hypocrite” has - 


been transferred to the moral and _ spiritual 
realm and its meaning altered. It is used in 
these realms to denote someone who tries to 
fool his fellowmen by an outward life which 
appears good while the heart and inner life is 
corrupt. This pretense to piety is put on for 
the purpose of deceiving other people. 


Men outside the church often give as their 
excuse for not becoming Christians, “There are 
so many hypocrites in the church.” I feel that 
very often these critics are confusing a weak 
Christian with a hypocrite. 
weak Christians who fall sometimes into sin. 
They are not pretending to be better than they 
are. They know they are weak, and confess 
their sins. They are not trying -to deceive any- 
one. For instance, I knew a man many years 
ago who was a member of the church, and I 
believe, a real Christian, but once in a while 
he would get drunk. When he was over his 
“spree’’ he would shed tears of repentance, and 
confess his sin to the Session. He was not a 
hypocrite, but a weak brother in Christ. So, 
let us not be too prone to say, There are so 
many hypocrites in the church. Let us restore 
our weak brother in the spirit of meekness con- 
sidering ourselves lest we be tempted. 


The scribes and Pharisees were real hypo- 
crites. They wanted to foo] people and make 
them believe that they were paragons of virtue 
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while their hearts were full of sin. 


Saviour in condemnation of these pretenders 
to piety. As we study these verses may we pray 
the prayer of the Psalmist: Search me and try 
me and see if there is any wicked way in me. 
It is easy for us, too, to draw near to God with 


our lips and our words, while our minds and | 


hearts are far away. It is so easy to go through 
the form of worship and not have our hearts 
in it. Oh that all of us who lead our people 
in worship, handle sacred things, and stand in 
sacred places, would remember this! 


Instead of trying to divide the lesson into 
sections, suppose I take up some of the words 
of Jesus, and looking at them, "y to get a pic- 
ture of a hypocrite. 


“For they say and do not.” As long as they 
quote Scripture and follow Moses we can listen, 
but we must not copy their deeds. You may 
hear a sermon in what they say, but you will 
never see a sermon in what they do. Most of 
us would rather see a sermon than hear one. 
These men may talk about loving our neighbors 
as ourselves, but you will never find them doing 
it; instead they will bind heavy burdens on 
men’s shoulders, and not try to lift them. 


“But all their works they do to be seen of 
men.” I am afraid that sometimes we try to 
“put on a show” for men to see rather than 
worship God in spirit and in truth. We like 
to be called Father, or Doctor, or Reverend, 
and take pride in our position and almost bow 
to the audience and say, “Thank you.” We 
feel that we have given a good performance. 
To be seen of men can become a trap for us 
as it was to the Pharisee. 


“For ye shut up the kingdom of God against | 


men.” They shut themselves out, and they shut 
others out. One of the greatest stumbling-blocks 
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to those outside the church is the hypocrite. I 
have seen some men back from the war who 
had lost confidence in the church because of 
the type of chaplain they saw. Others, and I 
am glad to say, more, were drawn closer to 
the church. I have often wondered why Gandhi 


never became a Christian. He admired Christ, 


and had a picture of Him in his room, but 
he never professed faith in Him as far as I 
know. Was it the type of Christian that he 
met at Oxford? or was it because Christian 


England treated him and some of the Indians 


so badly? Was it because of hypocrites that 
Gandhi was lost to the church? Think of what 
a Christian Gandhi would have meant to India! 


Then, these hypocrites, the Pharisees, shut 
the door of the kingdom because they taught 
the commandments of men rather than the Word 
of God. They put their “traditions” first. They 
thus became blind leaders of the blind. 


“Which strain at a gnat, and swallow a 
camel.” The hypocrite is very particular about 
some minor matters but pays scant attention 
to far weightier ones. They tithe, and that 
is good, but care nothing about justice, mercy, 
and faith. They substitute the lesser for the 
greater. They are careful to wash their hands 
before eating, and that is a good rule to follow, 
but they forget to cleanse their hearts. 


| “For ye make clean the outside of the cup 
and platter, but within they are full of extor- 
tion and excess.’”’ Here is the very essence of 
hypocrisy. It wears a mask, and that mask may 
hide an ugly heart and unclean life. How often 
the Old Testament prophets had to upbraid 
Israel for this very thing! In Isaiah, chapter 
one, we have a picture of this. The people were 
trampling the courts of God’s House, but even 


their prayers were displeasing to God. Their 


hands were full of blood, and their lives un- 
clean. Their worship was an abomination in- 
stead of a blessing. How we need to pray from 
our hearts, “Wash me, keep me, pure within”! 


All is naked and open to the eyes of 
Him with Whom we have to do. A man like 
Pecksniff may be able to hide his rotten heart 
beneath fine clothes and gentlemanly manners, 
and fool his friends for a long time, but he 
cannot hide it from God. 


When I was a student at Davidson College 
the professors took turn about leading our 
morning devotions. Dr. Harding’s favorite pas- 
sage was Psalm 139. It made a deep impression 
on me. It is a good passage to keep in mind 
when we are tempted to try to hide from the 
all-seeing eye of God: “O Lord, Thou hast 
searched me and known me. for there 
is not a word in my tongue, but, lo, O Lord, 
thou knowest it altogether.” When we are tempt- 
ed to wear a mask let us turn to these solemn 
words from this great Psalm, and pray the 
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prayer with which it closes, Search me, O God, 
and know my heart: try me, and know my 
thoughts: and see if there be any wicked way 
in me, etc. 


“Because ye build the tombs of the prophets.” — 
The hypocrite is apt to be a persecutor of God’s 
messengers. This was true in the Old Testament 
times. It was true when Jesus was here, for 
His enemies were these Pharisees and scribes. 
It has been true in all ages of the church. What 
led to the terrible persecution of Protestants? 
It was an apostate, hypocritical church, wearing 
a mask and pretending to be a saintly church. 
The Reformers tore off that mask of sham and 
pretense and hypocrisy, and they were burned 
at the stake and suffered all the horrors of the 
Inquisition. Hypocrites put the prophets to 
death; their children crucified the Christ; and 
their children have followed in the steps of 
their fathers. 


When we think about this awful record we 
are not surprised at the stern words of Jesus 
as He pronounces these “Woes upon Hypo- 
crites”: Ye serpents, ye generation of vipers, 
how can ye escape the damnation of hell? Here 
is sin at its worst and blackest. When you put 
this sin alongside of the so-called “grosser” 
sins of the publicans and sinners you can un- 
derstand why He told them that these despised 
classes would enter the kingdom before the 
Pharisees and scribes. In verse 34 He gives the 
bloody record. It was a record that condemned 
them as murderers and persecutors. This ter- 
rible account comes to a climax with “this gen- 
eration” — the generation to which He was 
speaking. Judgment, long delayed, was about 
to fall upon them. We know from history how 
this prophecy was fulfilled. About forty years 
later Titus came and Jerusalem was destroyed. 
Historians tell us of the crucifixion of thousands 
of Jews. It was a terrible but just judgment 
upon a generation of hypocrites. 


There is a note of grief and tender love in 
the lament over the city in verses 37-39. We 
know from other references, (Luke 19:41) that 
there were tears in His eyes as He spoke these 
words. The responsibility is put where it be- 
longs; upon them: “How often would I . 
and ye would not.” The stubborn hearts and 
wills of men resist the loving entreaties of God. 
God’s heart yearns over His disobedient chil- 
dren; O Ephraim, How can I give thee up? 
How sad it is that this same hardness of heart 
persists in the Jews of today. Let us pray that 
this veil of unbelief may be lifted and that the 
Jews may come to the light. What a glorious 
day that would be for the church and for the 
world! 


Recommend The Journal To Friends 
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YOUTH PROGRAM FOR MARCH 24 


By THE REV. B. HOYT EVANS 


“What Is Death2” 


Scripture: Genesis 3:19; Ecclesiastes 12:7; 
I Corinthians 15:52-58. 


Suggested Hymns: 
“The Lord Is My Shepherd” 
“Rock of Ages” 
“Jesus, Lover Of My Soul” 


Suggestions to Program Leader: 

(This is the first of two programs on the 
subject of death. If you desire to have a dis- 
cussion among the members in connection with 
these programs, you should ask your minister 
to be present. In discussing the meaning of 
death it is easy to become involved in very dif- 
ficult questions. There are abroad quite a few 
unreliable and superstitious ideas about death, 
and some of them are likely to be mentioned 
in a discussion. Your minister can help you 
find the right answers to perplexing questions.) 


Leader’s Introduction: 

A young man had just completed his fresh- 
man year at college. He was enjoying being 
at home for the summer vacation. As he was 
walking along the street of his home town, he 
very suddenly collapsed on the sidewalk. All 
his friends and acquaintances were shocked by 
his immediate death. He was the victim of an 
incurable disease which he had not known that 
he had. He was not the athletic type, but he 
took part in all normal activities, and not even 
his closest friends suspected that his life would 
end so soon. 


Death is a universal experience, and incidents 
such as the one just cited show why it is impor- 
tant even for young people to give serious con- 
sideration to it. It is an experience which comes 
to everyone sooner or later, and there is no 
way of predicting with certainty when it will 
come to us. Statistical tables which show that 
the average man lives so many years are not 
very meaningful to the family and friends of 
the college freshman. 


Death is not only a universal experience, it 
is a dreaded and disturbing one. It disturbs 
us because it is so final and so mysterious. It 
was this mysteriousness about death which made 
Hamlet say: 
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“the dread of something after death, 
The undiscovered country from whose bourn 
No traveller returns, puzzles the will, 

And makes us rather bear those ills we have 
Than fly to others that we know not of.” 


It is indeed an experience from which no one 
returns. We have, however, a source of infor- 
mation about death which is more reliable 
than the witness of any mortal man. We have 
the word of God contained in the Scriptures. 
Included in the word of God is the testimony 
of His Son, Christ, Who did die and rise again. 
What God says about death is more trustworthy 
than what any man could say. Our speakers 
will set forth some of the truths of the Bible 
concerning death. 


First Speaker: 

According to the Scriptures, death is essen- 
tially the separation of the body from the soul. 
The Lord God said to Adam, “In the sweat of 
thy face shalt thou eat bread, till thou return 
unto the ground; for out of it wast thou taken: 


for dust thou art, and unto dust shalt thou © 


return.” Genesis 3:19. In Ecclesiastes 12:7 we 
read these words, “Then shall the dust return 
to the earth as it was; and the spirit shall re- 
turn unto God who gave it.” It is quite obvious 
that the physical body sees corruption at death, 
but men have never been content to believe 
that the spirit disintegrates as does the body. 
Even pagan people believe in the continued 
existence of the soul after death. In the six- 
teenth chapter of Luke, Jesus teaches that both 
good men and evil men have a conscious exist- 
ence after death. 


Second Speaker: 

The Bible tells us that death is a punishment 
for sin. “The wages of sin is death.”” Romans 
6:23. ‘Wherefore, as by one man sin entered 
into the world, and death by sin; and so death 
passed upon all men, for that all have sinned.” 
Romans 5:12. It seems most reasonable that 
death should come to those who are still in 
their sins, but what about those for whom Christ 
has died? We believe that Christ bore our 
guilt and punishment when He died on the 
cross. Why then are we punished for sins for 
which He has already paid? In the first place, 
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Christiams never experience the sting of death. 
For the unrighteous, death is not only the dis- 
solution of the body, it is eternal separation 
from God. To the Christian, death means an 
eternity in God’s presence. Even considering 
this, death still appears to us as an evil thing. 
We know that it is not absolutely necessary, 
because Enoch and Elijah were spared the ex- 
perience as will be the believers who are living 
when Christ returns. (I Thess. 4:16,17) 


Death is an experience through which the 
Lord allows us to pass in order that richer bless- 
ings may come to us. He allows us to share 
in Christ’s experience of death, and Jesus said, 
“Except a corn of wheat fall into the ground 
and die, it abideth alone: but if it die, it bring- 
eth forth much fruit.” John 12:24. 


Third Speaker: 

We usually think of death as the end, and 
it is the end of physical life, but in another 
sense it is a time of beginning. It is the begin- 
ning of an eternal condition. For those who 
are still in their sins, it means an eternity of 
torment and separation from God. For those 
who have put their faith in Christ and have 
been clothed in His righteousness, it means an 
eternity of blessedness with God. The only 
change in these conditions will take place at 
the resurrection when the bodies of the un- 
righteous will be reunited with their souls 
to suffer torment, and the bodies of believers 
will be reunited with their souls to enjoy the 
blessedness of heaven. “Marvel not at this: for 
the hour is coming, in the which all that are 
in the graves shall hear his voice, and shall 
come forth; they that have done good, unto the 
resurrection of life; and they that have done 
evil, unto the resurrection of damnation.” John 
5:28,29. 


Helps To Understanding 
Scripture Readings 
in Day by Day — 
By Rev. C. C. Baker — 


Sunday, March 24, John 3:1-20. Jesus had 
been performing wondrous signs in Jerusalem 
(2:23). What observation did Nicodemus make 
about Christ (v.2)? Why do you suppose he 
came to Christ at night (v.1)? Nicodemus was 
a Pharisee (v.1). What, then, do you know about 
his standing in the community? his education? 


_ his knowledge of Scripture? his outward moral- 


ity? Yet, what was obviously lacking in his life 
(vv.3-9) ? Are you a person who is looked upon 
as a religious leader by others, yet aware in 
your heart of a lack of real spiritual depth? 
What, according to vv.19-20, keeps many from 
committing their lives wholeheartedly to Christ? 
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Does the shallowness of your spiritual life re- 
sult from your holding on to the sin of religious 
pride, to the desire to be admired by others 
(v.21) ? 


Monday, March 25, II Corinthians 5:17-21. 
The person who has become a Christian is 
brand new inside (v.17). God is the initiator 
of this newness (v.18a), having accomplished 
it through Christ (v.18) through the marvelous 
message of v.21. What new motive for living 
does the Christian have (vv.9,15) ? What respon- 


sibility is laid on the Christian concerning this 


message of Christ (vv.18b,20) ? Notice how seri- 
ously Paul took this responsibility and how 
much he endured for the sake of Christ (6:4- 
10). Has the message of the cross (v.21) be- 
come stale to your Has the transforming power 
of Christ (v.17) made an appreciable differ- 
ence in your life? To the extent that we are 
aware of the fact that Christ died for us per- 
sonally, to the extent that we are aware of 
His presence in us, to this extent we love and 
serve Him. 


Tuesday, March 26, II Timothy 2:1-10. Tim- 
othy was the spiritual son of Paul (v.1). What 
Paul himself had gone through (vv.9,10) he 
now called upon Timothy to be willing to 
endure (v.3). Analyze the three illustrations 
of vv.4-6 in their relation to v.3. How does 
each illustrate the principle of complete dedi- 
cation? of willingnesss to endure what is neces- 
sary to accomplish the task? How does v.4b 
summarize the Christian’s purpose? Indeed these 
are serious matters to think over (v.7). Notice 
the complete abandon of Paul to those whom 
he served (v.10), and his confidence in the 
triumph of the Gospel (v.9b). Always remem- 
ber it is in the power of Christ that the Chris- 
tian serves (v.1). Do you desire to abandon 
yourself to Christ (vv.3-6) and have Him work 
through you (v.1)? 


Wednesday, March 27, Acts 4:5-22. The re- 
ligious leaders, the same ones who condemned 
Christ less‘than two months before (cf.v.6, John 
18:12-14), seized the apostles (vv.1-2) and con- 
ducted an investigation of their activities (v.7) . 
Their preaching had produced dynamic re- 
sults (v.4). Why had the apostles been ar- 
rested (v.2)? Recall Peter’s cowardly denial 
of Christ previous to the crucifixion (John 
18:25-27). Notice the boldness of Peter’s ser- 
mon (vv.8-12). What statements did he make 
about Christ (vv.10-12)? Observe his reply in 
vv.19-20 to the prohibition of v.18. Would 
Peter’s remarks in vv.8-12,19-20 have tended to 
pacify his investigators? How do vwv.8a, 2:1-4 
account for the change in Peter in just two 
months? Christ, in the power of the Holy Spirit, 
can take the weakness and defeat out of your 
life, replacing it with a bold, meaningful wit- 
ness for Him. 
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Thursday, March 28, Acts 8:26-40. Read 
through the story of the Ethiopian eunuch and 
notice the kind of man he was. What facts 
about his official capacity indicate that he 
was a capable and dependable person (v.27) ? 
For what purpose had he traveled to Jerusalem 
(v.27b) ? How interested was he in spiritual 
things (vv.28,31-33) ? Notice what vv.34,36 re- 
veal of his eagerness to follow Christ. What 
facts in the story of vv.26-40 show the hand of 
Providence in the conversion of this eunuch? 
Many feel that the Christian Church in Ethiopia 
was begun by the Ethiopian eunuch. God 1s 
still looking for capable men and women who 
will wholeheartedly dedicate themselves to seek- 
ing Him and serving Him as His Ambassadors. 


Friday, March 29, Acts 8:4-25. Great multi- 
tudes responded to the preaching of the Gospel 


in Samaria (vv.4-8). What visible evidence did © 


Simon (v.9) see of God’s power (vv.7,13,17-18) ? 
Observe the success of his practice of magic 
(vv.9-11). Notice his opinion of himself (v.9a) . 
How did the people regard him (v.10)? Do 
you think Simon’s reaction to the Gospel was 
genuine (v.13)? What statement did Peter make 


about the condition of Simon’s heart (vv.21- 
23)? What incident provoked Peter to make 
such a strong statement (vv.18-20) ? What would 
you say was the sin in Simon’s heart? ‘The word 
“simony,’ which means “sordid traffic in 
church offices and dignitaries,” can be traced 
back to this person. The work of the Church 
is hopelessly crippled when it allows individuals 
who are interested in using the Church for their 
own ends to gain positions of leadership. 


Saturday, March 30, Acts 9:10-19. Amnanias 
never became famous as a missionary or preach- 
er, but he was a faithful Christian. Of what 
Old Testament call does v.10 remind you 
(Isaiah 6:6-8)? Did God ask Ananias to do 
anything he was not capable of doing (vv.11-12) ? 
What obstacles were in the way (vv.13-14)? 
Do you have a tendency to balk at difficulties 
or dangers in the Lord’s work? Does the Lord’s 
reply to Ananias in vv.15-16 answer his objec- 


tion? What do the responses of Ananias in 


vv.10b,13-14,17-18 reveal of his basic attitude 


toward Christ? Do you reveal this same attitude 


of submission and trust in similar circumstances? 


Bible Study for Circle 
Bible Leaders on 
“Jesus and Citizenship” 


Prepared by Morton H. Smith, 
Belhaven College, Jackson, Miss. 


(Approved by the Board of the Synodical of 
Mississippi, and sent free of charge to Circle 
Bible Teachers in Mississippi, upon request.) 


Lesson 4 The Things Which Are Caesar's 


Introduction: 

In our last lesson we dealt with the question 
of “Nationalism versus Internationalism.” From 
Genesis 11 we found that the nations were 
established by God as a part of His gracious 
dealing with man so as to prevent the united 
apostacy of mankind that had led to the judg- 
ment of the flood. When we recognize this, 
we find an even greater motive for seeking to 
determine our relation to the nation in which 
we live, than if we held that nations were 
merely some chance evolutionary product of 
human culture. God has established the na- 
tions, and that for a purpose; and He has 
placed us within specific nations, and this also 
for a purpose. “And He has made of one every 
nation of men to dwell on all the face of the 


earth, having determined their appointed sea-_ 
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sons, and the bounds of their habitation; that 
they should seek God ” Acts 17:26-27a) . 
It shall be our purpose in this lesson to ex- 


amine our relation to the state under which 
we live. Again, just as we did in our last les- 
son, we shall need to go beyond the words found 
in the Gospels to see the teaching of the whole 
Scripture on this important matter. Jesus does 
enunciate the great and important principle re- 
garding our duties to God and to the state 
when He says: “Render unto Caesar the things 
that are Caesar’s and unto God the things that 
are God’s.” It is this basic principle that we 
shall seek to examine. There are a number 
of other passages that deal with this matter, 
such as, Romans 13:1-7; I Peter 2:13-14; I Tim- 
othy 2:1-2; John 19:11; Jeremiah 27:6-11; 29:7. 


The fullest statement is found in Romans 


13:1-7, which seems to be a commentary on the 
principle as enunciated by our Lord. It shall 
be.our purpose in this lesson to examine first 
of all the principle as given by Jesus Himself, 
and then to consider more fully the commentary 


of Paul in Romans together with any particular — 


points to be found in the other passages. 


I. Mark 12:12-17 Considered 


A. Context of the Question. 
As we look at the context in which our text 
is found we find that it was an answer of Jesus 
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that was given to a question asked during the 
last week of His ministry in Jerusalem before 
His death. Jesus had just completed the para- 
ble of the husbandmen in which the Pharisees 
saw themselves as the wicked husbandmen (Mt. 
21:45), and thus they were seeking to find an 
occasion for taking Him into custody. They 
thus joined with the Herodians in phrasing a 
trick question that could be turned against Him, 
no matter how He answered. Normally these 
two sects of the Jews would never be joined to- 
gether, but as they both considered Jesus an 
enemy they joined hands in this effort to en- 
snare Him. (The Pharisees were the strict Jew- 
ish legalists and strict patriots, whereas the 
Herodians were those who supported the family 
of the Herods in their alliance with Rome, and 
thus normally opposed the Pharisees.) 


They came presenting a question of real dif- 
ficulty. The difficulty of the question lies in 
the historical background of the Jews. The 
nation of Israel as first established by God in 
Canaan had been a theocracy. That is, God 
and God alone was their Ruler. Under such 
conditions the Church and State were virtually 
synonymous. In point of fact, however, the Jew- 
ish people from the time of the Judges had 
rejected God as sole King. They had sought 
a king of their own, one after their hearts. 
They found such in Saul, and even when God 
had replaced him with David, a man after His 
own heart, and displayed to them His gracious 
Covenant with David, Israel had turned away 
from God. The history of the Divided King- 
dom was one of decline in the spiritual life 
of the nation. The final result was the deliver- 
ance by God of His own people into the hands 
of heathen nations. Even after their return 
from the exile there was not a full spiritual 
return of the people to God. Thus their his- 
tory continued to be one of subjection to the 
various world empires. From all of this we see 
that the Roman domination at the time of 
Christ then was a result of the sin of Israel. 


Moses and the prophets of the Old Testament 
had predicted that the theocracy would be 


lost if the people were faithless. 


_ This was the condition at the time of Jesus. 


They had lost the theocracy because of sin and 


now lived under a pagan state’s domination. 
This meant that they lived under two separate 
spheres of church and state. The Pharisees stood 
for the ideal of the theocracy and taught that 
a Jew should not pay tribute to a pagan state. 
The Herodians on the other side favored the 
alliance with Rome and advocated support of 
Rome. The question of these two groups then 
was clearly an attempt to ensnare Jesus. If He 
answered affirmatively, then the Pharisees would 


accuse Him before the — of not being a | 
Ii, 


true spiritual leader. on the other hand, 
He answered negatively, the Herodians would 
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have cause to accuse Him before Pilate of con- 


spiracy against Rome. 
B. The Answer of Jesus. 

Jesus, seeing their hypocrisy, very wisely se- 
cures from His interrogators the acknowledge- 
ment of the actual factuality of the historic 
situation, namely, that Rome was recognized 
by the Jews themselves as their earthly ruler. 
This was seen in the very coins they used in 
their daily business. Wherever a man’s coins 
are used, there his influence is recognized. Once 
this was acknowledged by the Jews, it was ob- 
vious that they recognized the actual situation 
of the time involved a separation between 
church and state. True, it may not have been 
the ideal state of Israel, yet it was the God 
ordained situation, as prophesied in the Old 
Testament, due to the sinfulness of Israel. As 
Calvin points out, Jesus is saying, in effect, “The 
money attests that Caesar rules over you; so 
that by your own silent consent, the liberty 
to which you lay claim is lost and gone.” (Com- 
mentary on the Harmony of the Evangelists) . 


Having obtained this admission from the Jews 
themselves, Jesus then answers, “Render unto 
Caesar, that which is Caesar’s and unto God 
that which is God’s”. In this answer we find 
Him making a clear-cut distinction between the 
spiritual and the civil governments. Yet, this 
does not mean that there is necessarily a con- 
flict between the two. It is not necessarily 
Caesar or God, but rather it is Caesar and God. 
The “outward subjection does not prevent us 
from having within us a conscience free in the 
sight of God.” (Calvin). Rather in the obedi- 
ence to the God ordained civil authorities there 
is actually obedience to God. 


The fact is that above the sphere of civil 
government lies the over-all rule of God, and 
thus the rendering of the obligations in the 
one realm is a fulfilling of duty in the other 
as well. “Dependence on God does not exclude, 
but involves, not only personal duties, but the 
various external and providential relations of 
dependence in which the Christian may find 
himself placed.” (Godet, Commentary on 
Luke). 

Or as Rudolph Stier so strikingly paraphrases 
the principle: “Seek and maintain the true 
unity in your duty and obligation toward God 
and man! Serve Caesar for God’s sake, who 
has placed him over you, as once He did 
Nebuchadnezzar over your fathers.” ‘The two 
duties are perfectly compatible with one an- 
other, so long as the duty to man is recognized 
as part of the duty to God, and so long as we 
ultimately serve God in exercising our duty 
to man. Stier goes on to bring out a rather 
interesting contrast between the two realms of 
duty. The duty to man lies in the realm of 
the physical and material, even as there was 
a physical image of Caesar on the coin, whereas 
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the duty to God is spiritual and involves the 
whole man, just as God’s image is spiritually 
implanted upon man himself. “Caesar is satis- 
fied with money and goods, obedience and 
honour rendered in the outward act; but God 
requires the whole man, the entire heart in 
every act.” (Stier, Words of the Lord Jesus). 


Having seen the basic teaching of Jesus on 
this subject, let us now examine the further 
passages of Scripture dealing with this — 
especially noting the comments of Paul in Ro- 
mans 13:1-7. 


II. Romans 13:1-7. 


A. Analysis of the ‘Text — Principle - Let every 
soul be in subjection to the higher powers, v.1. 


I. Ground - there is no power but of God v.1. — 


a. Consequence - all powers that be are 
ordained of God v.1. 


b. Application - to resist the power is to 
oppose God v.2. 


II. Design of Civil Government - for good, 
not evil vs. 3-4. 


a. Consequence - Civil Government - or- 
dained of God, a minister, an avenger 
for wrath to evil doers v. 4. 


b. Christian is to obey, not only as expedi- 
ency, but as a matter of conscience v. 3-5. 


III. Applications - vs. 6-7. 
a. Tribute - taxes v. 6. 
b. Tribute, custom, fear, honor - v. 7. 


B. Exposition of Romans 13:1-7. 


“Let every soul be in subjection to the 
higher powers.” 


As an exhortation addressed to Christians, 
we would understand from the opening words, 
that this applies to every Christian in every 
nation and under every situation. The use of 
the term “soul” is an intensive form, and may 
even carry with it some implication as to the 
nature of the proper sort of subjection, namely, 
a sincere subjection on the part of the inner 
man. 

The duty that is incumbent on every Chris- 
tian is that of being in subjection to higher 
powers. By this latter expression we find that 
Paul, as he expands the subject, is speaking of 
civil authorities. Peter in I Peter 2:13-14 points 
out the fact that the subjection is due to all 
those in authority, no matter what their rank. 
“Be subject to every ordinance of man for the 
Lord’s sake: whether to the king as supreme; 
or unto governors as sent by him “ 


“For there is no power but of God.” 


Having indicated the duty of every Christian, 
Paul then displays the grounds upon which 
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this exhortation rests. It is the general truth 
that all authority is from God. The expression 
here is one which indicates that the powers are 
not just by general providence but by Divine 
appointment, “of God.” 


This being the case in general, the Apostle 
is quick to move to the actual powers that be. 
“And the powers that be are ordained of God.” 
There can be no evasion now. Any power that 
has ever actually come into existence has done 
so only under the ordination of God. Nero, 
the contemporary Roman Emperor, or Hitler, 
or Stalin, or Nasser, all have come to power 
only by God’s appointment. For the Presby- 
terian, who accepts by faith the teaching of 
Scripture that God has foreordained whatsoever 


comes to pass, this is not a new or strange con- 
cept. | 


True, we are faced with the very real diffi- 
culty of not being able to answer why God 
has ordained such powers, but we have the 
assurance of the very Word of God that this 
is true, and that Word does not itself go beyond 


the basic fact and ultimate purpose in seeking — 


to explain the why of this matter. It is of 
special interest to note that Jesus Himself taught 
exactly this same doctrine in His conversation 
with Pilate. “Thou wouldest have no power 
against me, except it were given thee from 
above (John 19:11). 


When we recognize this truth regarding Pi- 


late, we must see that it also holds true of all 
powers today as well. It is even true of the 
Soviet government. How comforting to know 
that no power is possessed by man except that 
which God has delivered to him, and that God, 
in Jesus Christ, has already demonstrated His 
victory over sin, death and darkness. Christ is 
even now the Ruling King, at the Right Hand 
of God the Father, and He shall come in great 


power and glory to bring in the consummate 


state with full and final victory. 


Truly then the verse, “We know that all 
things work together for good to them that love 
God, to them that are called according to His 
purpose” takes on a deeper and fuller meaning 
when we recognize that God has foreordained 
everything that comes to pass. He is the Sov- 
ereign God over all, and His will will be done. 


“Therefore he that resisteth the power with- 
standeth the ordinance of God: and they that 
withstand shall receive to themselves judgment.” 


Moving from the ground of our subjection 
Paul now considers the application of his ex- 
hortation from a negative point of view. He 
indicates that since it is true that God has 
ordained all authorities, then for us to presume 
to resist authorities is to place ourselves in the 
situation of resisting God, and thus to be prop- 


erly subject to judgment. This judgment would 
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be not only that of the particular authority, 
but also of God Himself. 


In plain words, it is wrong to resist the 
authorities that God has appointed. On the 
basis of this passage it would be most difficult 
for the Christian to advocate revolution against 
his government, even when that government is 


tyrannical. It is true that God has granted 


certain peoples freedom after they have entered 
into revolution, but this is not to justify the 
revolution itself. Of course, the Christian has 
the right of recourse to any constitutional means 
of seeking to correct evils in his government. 


In verses 3 and 4 Paul gives further reasons 
for our submission as found in the very nature 


of civil government itself. Civil authority has_ 


been ordained by God, not for evil, but for 
good, and to enforce its rule it has been given 
the “power of the sword.” 

As such civil governments become the “min- 
ister of. God, an avenger for wrath to him that 
doeth evil.” There are a number of implica- 
tions that may be drawn from these verses. On 
the one hand civil authority has been ordained 
by God for the good of society, not to be used 
for selfish goals and aims. 


Admittedly we have to face the fact that men 
have and do misuse the power God has given 
to them for their own selfish and tyrannical 
ends, and yet it would seem that even the worst 
tyranny contains some purposes of good. It may 
be, as was Babylon against Israel, the arm of 
the Lord to punish a sinful people. Calvin 


speaks of this very pointedly, “For since a 


wicked prince is the Lord’s scourge to punish 
the sins of the people, let us remember, that 
it happens through our fault that this excellent 
blessing of God is turned into a curse.” 


Again he says of tyranny, “At the same time, 
princes do never so far abuse their power by 
harassing the good and innocent, that they do 


not retain in their tyranny some kind of just 


government: there can then be no tyranny which 
does not in some respects assist in consolidat- 
ing the society of men.” (Commentary on 
Romans). 


Haldane in his excellent Commentary on 
Romans says this: “It is true of the worst gov- 
ernment, that it is not a terror to good works, 
but to the evil.” He goes on to point out 
that the good and evil spoken of here are 
not those of the Christian faith, but those which 
serve for the preservation of the society itself. 


_ Thus, the persecution of Christians by civil gov- 


ernments does not fall under the normal action 
of civil power, but rather comes from the enmity 
of the carnal mind of men in general against 
God | 

Haldane concludes his remarks on this sec- 
tion thus, “If he (the Christian) obeys the law 
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of the country, and does the things that are 
good, he will have no reason to be afraid of 
the government. If called to suffer for Christ’s 
sake, he has no need to fear.” 


This whole question of a government which 
persecutes the Christian faith brings us to the 
major exception to the rule that every Christian 
is to be in subjection to the civil powers that 
are over him. This exception is that of a con- 
flict between the requirement of the civil power 
and the clear teaching of the Word of God. 


The Christian is governed by the principle 
that he “must obey God rather than men.” (Acts 
5:29). The disciples themselves set such an 
example. Yet despite this exception the Chris- 
tian is still to be subject to the powers over 
him. It may be that he shall have to disobey 
the particular law of the civil government, but 


he must be ready to pay the penalty that the 


government exacts. 


The Israelites were told to seek the peace of 
the nation Babylon which was to take them 
captive. See Jeremiah 29:7. Two special cases 
of obedience to God rather than men are seen 
in the book of Daniel. The one is that of 
Daniel himself, in his refusal to obey the tyran- 
nical ruling about prayer. He submits to the 
subsequent punishment of being cast into the 
lion’s den, and by the power of God was de- 
livered. 

The result was a proclamation on the part 
of the king in recognition of the God of Daniel. 
We never can tell, when God may be putting 
us to the test in order to glorify His own name 
when we pass the test. (See Daniel 6.) So also 
with the three friends of Daniel, Shadrach, 
Meshach and Abed-nego, who refused to bow 
before the king’s idol. These too were sub- 
jected to the punishment of the state for their 
religious convictions, but apparently submitted 


willingly. Though they were miraculously de- 


livered from the fiery furnace, they did not 
presume that God would have to deliver them, 
and yet they were ready and willing to suffer 
the punishment. They acknowledged the pos- 
sibility that God could deliver them, but if 
not they would still not serve the idol in op- 
position to God’s Word. (See Daniel 3, especially 
verses 17-18.) Would that we too were willing 
to stand firmly in the face of death as these 
men were! The early Christian martyrs also 
followed this pattern of obedience to God first, 
and then submitting to the heathen government 
that persecuted them for this. | 


We shall not deal with the matter of the 
exercise of the power of the sword by the state 
at this time, since that shall be treated more 
fully under the next lesson, but this is one 
of the main texts that bears on this fact. We. 
should note that the power has been given, — 
not just for show, but to be used. 
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In verse 5 Paul returns to the exhortation 
with which he had begun, namely, that we 
should be in subjection to the authorities. He 
points out that this subjection should be recog- 
nized as our moral duty. It is not to be done 
just as a matter of expediency to avoid punish- 
ment by the state, but rather should be done 
as part of our duty to god. Paul puts it as duty 
“for conscience’ sake’ whereas Peter makes it 
even stronger “for the Lord’s sake” (I Pet. 2:13). 


Paul concludes the passage with two verses 


of practical application of the principles that 


he has set forth. He starts with the most prac- 
tical matter of paying taxes. Since the civil 
authorities are God’s ministers, who are at- 
tending to His work, they should be properly 
supported by our taxes. Of course, for us today, 
this involves the matter of honest tax returns. 


In the 7th verse he repeats the matter of taxa- — 


tion, and then moves on to the matter of fear 
and honor. Thus our duty as citizens involves 
not only taxation, but also proper honor and 
respect to all who have authority over us. 

In addition to these practical applications 
Paul teaches in I Timothy 2:1-2 that we should 
pray for those who are over us. “I exhort there- 
fore first of all, that supplications, prayers, in- 
tercessions, thanksgivings, be made for all men; 
for kings and all that are in high place; that 
we may lead a tranquil and quiet life in all 
godliness and gravity.” 


111. Summation. 

In summation we shall just list some of the 
basic implications of the passages that we have 
studied. Individual circle members might ex- 
pand this list. 


1. The Christian has the moral duty, imposed 
by God’s Word, to be in subjection to whatever 
authority he may find himself under. 


2. As a people who have been granted the 
right of self rule we should recognize the true 
design of civil government as indicated in the 
Word of God. It is not to be used for the satis- 
faction of the desires of a few, but rather for 
the good of society as a whole. In our voting 
and in offices we may be called on to hold 
we should keep this in mind. 


3. When a government opposes God’s Word 
the Christian must obey God rather than men, 
and if need be to pay the penalty exacted by 
that government for such action. | 


4. When we find our government out of 
accord with what is right, we as Christians have 
the duty of seeking to correct our nation’s sins 
through whatever properly constituted channels 
we may have. We do not have the right of 
revolution in such situations. 


5. As to the practical duties we need hardly 
mention them. They include the payment of 
taxes, obeying the laws of the land, voting, 
serving our country in public office when called 
to do so, etc. 


6. Perhaps one of the most important duties 
that we as Christians have to our country 1s 
that of I Timothy 2:1-2, namely, praying for 
our nation and all those who govern us. | 


7. As we observe our proper duty toward our 
nation it should always be done as part of our 
duty to God, and with the ultimate goal of 
seeking His glory. It is this that will ultimately 
give the citizenship of the Christian a different: 
quality from that of the non-Christian. It is 
this that makes the Christian the salt of the 
earth and the light of the world. May God give 
us grace to live in accord with His Word in 
this most 1mportant sphere of our lives! 


NEWS CHURCHES 


Dr. Jno. R. Cunningham Resigns as 
President of Davidson 


Davidson, N. C., Feb. 20—Dr. John R. Cunning- 
ham today presented his resignation as president 
of Davidson College to the Davidson Board of 
Trustees. 


The Trustees “regretfully accepted,’’ and praised 
his leadership in establishing Davidson as “one of 
the nation’s finest church colleges, strong in fac- 
ulty and student body.”’ 


Dr. Cunningham’s resignation becomes effective 
Sept. 1. He will then become Executive Director 
of the Presbyterian Foundation, which will have 
its headquarters in Charlotte and will centralize 
fund-raising activities of the entire Presbyterian 
Church in the United States. 
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Officers Elected for Consolidated 
Presbyterian College 


Lumberton, N. C.—A team of top administra- 
tion personnel has been selected by the trustees of 
the consolidated Presbyterian college, which will 
be established in Laurinburg through the merger 
of Flora Macdonald College, Peace College, and 
Presbyterian Junior College. Dr. Marshall Scott 
Woodson, president of Flora Macdonald College, 
Red Springs, has accepted the appointment as act- 
ing president. He will also be a permanent vice- 
president. Dr. William C. Pressly, president of 
Peace College, Raleigh, has been offered a post as 
vice-president( but he has not yet announced his © 
decision. Dr. Louis C. LaMotte, president of Pres- 
byterian Junior College, Maxton, has been ap- 
pointed a permanent vice-president. Dr. William 
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Taliaferro Thompson, the moderator of the Gen- 
eral Assembly of the Presbyterian Church, U.S., 
and long an esteemed professor at Union Theo- 
logical Seminary, Richmond, Va., has been ap- 
pointed Consultant and Administrative Secretary 
of the Board of Trustees. 


In making the announcement Mr. Hectory Mac- 
Lean, chairman of the Board of Trustees of the 
consolidated Presbyterian College, said: “The 
Chairman of the Board expresses great enthusiasm 
and gratification over the selection of the admin- 
istrative team. We are highly fortunate in having 
a set-up such as this. Dr. Woodson, Dr. LaMotte 
and Dr. Pressley are all able men who have done 
outstanding work in their present positions. We 
are pleased to have them as a part of the new 
administration because they can better than anyone 
else »reserve the values of our three existing in- 
stitutions in the consolidation. Under their leader- 
ship, we will truly have a merger of the best in 
the old with the new. Dr. Thompson, with his 
experience and understanding, can guide us to the 
fulfillment of our vision in quality and excellence 
for this coming’ institution. 


ALABAMA 

Aliceville—A most interesting and helpful School 
of Missions has been held, February 3rd through 
6th, in the First Presbyterian Church of Aliceville, 
Alabama. On Sunday morning, Feb. 3rd, World 
Missions was stressed in Sunday School by the 
showing of a Missions film strip. At the morning 
service the pastor preached on the subject of 
World Missions. In the evening Miss Sara O’Kelley, 
D.C.E. for the Pickens County Larger Parish, re- 
viewed the missions study book, “The Church in 
South East Asia.’”’ On Monday evening our work 
in Mexico, Brazil, and Ecuador was reviewed by 
three members of the congregation and the film 
“With One Accord’ was shown. On Tuesday eve- 
ning the work in Japan, Korea, and Taiwan was 
reviewed. Then an instructive and challenging 
message was brought by Dr. J. Kelly Unger, pastor 
of the First Presbyterian Church of Meridian, 
Miss. The school was closed on Wednesday evening 
when the work in Congo, Portugal, and Iraq was 
reviewed and a most inspiring and helpful message 
was brought by Dr. Darby Fulton, Executive Secre- 
tary of our Board of World Missions. This school 
was so helpful that plans are being made to have 
another one next year. The pastor of the Alice- 
ville Church is the Rev. Leland C. Jorgensen. 


GEORGIA 


Atlanta—Nineteen members of the Assembly’s 
Committee on the Minister and His Work met 
February 11 and 12, in Atlanta, and heard the 
report of the sub-committee which has been study- 
ing a resolution presented by Dr. J. McDowell 
Richards to the 1956 General Assembly. The report 
included two recommendations which will be pre- 
sented to the 1957 Assembly: ‘‘(1) Request the 
General Assembly for an en thesi deliverance on 


_ the legality of a call by a church to a minister on 


a voluntary limited term basis and to cite the 
paragraphs in the Book of Church Order which 
would prohibit such calls. (2) Request the General 
Assembly for permission to continue the study for 


another year and furthermore for permission to 


bring to membership on this subcommittee persons 
on the outside whose thinking and experience 
would be valuable in the further consideration of 
the matter.”’ 


Dr. Harry B. Wade, pastor of First Presbyterian 
Church in Huntsville, Ala., was re-elected chair- 
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man of the Committee on the Minister _and His 
Work. Judge John A. Fulton of Louisville, Ky., 
was named vice-chairman and the Rev. J. Clyde 
Plexico, pastor of First Presbyterian Church, Car- 
tersville, Ga., was selected as the other member of 
the Committee’s executive group. Each was elected 
for a term of one year. 


The Committee took three additional major 
actions during its meeting. It negotiated a comity 
agreement with the Department of Ministerial 
Relations of the Presbyterian Church, U.S.A. The 
U.S.A. Presbyterian offices are in Columbus, Ohio. 


The Committee voted to have Synod conferences, 
instead of regional conferences, on the Minister 
and His Work each year; and the group com- 
mended the filmstrip, “So Your Church Needs 
a Ministers’ to commissions on the Minister and 
His Work and to nominating committees of pas- 
torless churches. The filmstrip, fifteen minutes 
long, is accompanied with one long-playing record. 
Copies of the filmstrip may be obtained from the 
Office of the Committee on the Minister and His 
Work at 341-A Ponce de Leon Ave., N. E., 
Atlanta 8, Ga. 


NORTH CAROLINA 


Concord Presbytery—The Rev. John L. Fain, 
Jr., pastor of the First Presbyterian Church in 
Kannapolis, North Carolina, has accepted a call to 
serve as co-pastor in Fort Lauderdale, Florida’s 
Bethany Presbyterian Church — famed for its 
World Missions and evangelistic emphasis. Along 
with the present pastor of Bethany, Rev. Larry 
Love, Mr. Fain will divide responsibility as pastor 
and field worker. Mr. Love, who has launched a 
remarkable missionary program with support of 
forty-six missionaries and an annual offering of 
approximately $100,000, will continue to serve as 
director of Bethany’s Missionary program which 
includes an Annual World Missions Conference in 
pi as well as a wide ministry in foreign 
ands. 


Mr. Fain, well known in the Southeast for his 
ministry of evangelism in a large number of Pres- 
byterian churches and in various schools (having 
held approximately fifty meetings during his eight- 
year pastorate in Kannapolis), plans to continue 
his work in this capacity. 


Bethany of Fort Lauderdale sponsors a week- 
day school and an outpost. They have a member- 
ship of 850 and a winter congregation of over 
1100 on Sunday mornings. 

Kannapolis First Church has received 268 mem- 
bers under Mr. Fain’s ministry. The church has 
assumed partial support of seven missionaries in 
three fields of Presbyterian World Missions — 
Korea, Brazil, Africa. Five young people of the 
congregation are in training for full-time Chris- 
tian service; four of them are now in Presbyterian 
Colleges and Seminaries. The building fund has 
reached one-third of its goal of $300,000 for a 
new church building. Mr. Fain has been a strong 
supporter of the Bible teaching program in this 
area in the public schools of Kannapolis and in 
the County, having given much of his time per- 
sonally to teaching the children. | 


The Fains have four girls, 3, 6, 9, 12. Mrs. Fain 
is the former Mary Lee Caldwell of Salisbury, 
North Carolina; while Florida is the native state 


of Mr. Fain, where he begins, March 1, his thir 


pastorate. | 


PAGE 23 


e 
le 
1e 
r 
d 3 
y 
yf 
S 
S 
f 
y 
f 
S 


